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_social and politicil contéxt,-the nature of ;Heir appeal, and the

THE CULTIC PHENOMENA: SUMMARY

This report deals with the cultic phenomena surrounding new and
emerging religious movements in America., Moving from an analysis éf

such terms as cult and sect today and in the past to an overview of

cultic movements generally throughout history and particularly in ﬁhe
United States (imcluding ritual suicide), it gives special attention
to the People's Temple-Jonestown movement and'provides a larger his-

torica1 perspedtive for cults, new and old, with emphasis on their

iébues-tﬁéi'fhi§é for freedom of religion and public order alike,
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I. Introduction

Theltregic events in Guyana surrounding the disintegration of the
Jonestown-People's Temple cult have focnsed attention on the larger
phenomenon of religious cults in American life -~ their nature, extené,

“;nd'eiénifioence; APnoposals meny.and varied are being put forward fo;
dealing with problems engendered by so-called "cnlte," by which are
meanﬁ out-of—the mainstream religious m0vemente; eomeFimee celled
."fringe" or "marginal" rellglous groups. |

The cultxc phenomena should be seen in the larger perspectlve of .

history; Even*the%mOSt recent groups - and the more blzarre -~ invar-

"iab1y'hgve;or1g1ﬁg 1nffhe past and often have earliéf counterparts;

'ortan dietinctions must be made among and in some cases,

'w1th1n new. rellglous groupa in- ‘erms”of classzflcatxcn and deflnltlon.

Whlle.strong-obgectlon ‘has be 1 made : to the use of "cult" in referrlng.ii




‘to the Jonestown group), and the various explanations advanced by
sociologists of religion and otﬁers to explain the appeal of new relig%l
ions and cults as well as their relationshlp to society at large, ‘
ACcording to J. Gordon Melton of the Institute for the Study of
Amerlcan Rellglon, 2/ﬂre11g10us cults (seen as the outgrowth of urban
llfe, its anxieties and dlslocatlons) wh1ch now touch tﬁe‘llves of
ten percent'of"our urbanrpopulation in one way or anoteer, will contin;e
grow1ng unt11 the end of the century. Gallup Pells'in recent years |
have.lndlcated that nearly twelve percent of Amerlcana have partlcl—
peted 1ﬁ seﬁe form of medltatlon or rellgxous practlce Outs1de the

normat1ve tradltlons of Judaism and Chrlstxaulty.:3/ Slm1lar reports

have come from other studles -— Irv1ng Zaretsky 8" estlmate of more

e than ten m1111oanmer1cans 1nvolved since the early 1970 s in “frlnge :

5”;re11g10us cults Yy and,th Berkeley Rellglou' Consclousness Pro;ects ff?l

:of Charles Gloeksw1th=the evxdence of:gtowlng 1uterest 1n coqqter—-lilf >




.:;.;_that the religious scene seems to be in great flux, but the greatest
" characteristic is its stability." This view is confirmed by Sydney
Ahlstrom: "I'm not sure the quantity (of religion) changes, but
it flowg in different channels." The stgong influence of Eastern

religions and the changing attitudes of young people are new elements,

Indeed, there is evidence that some decline has set in for religious
e .

cults and new religions., 5/ It should be noted that.the Jones group
probably never had more fhan 10,000 membera, despite claims of twice
that nyﬁbe:; Sdnday'congregafions-of'5,000'or more were no in&ex to
adtuéiiéamﬁiﬁméntfm While ﬁhefe are ﬁrobably hundreds or even thbusandé

of "fringe" or "marginal™ religious groups, most are infinitesimal

. and trangiéﬁﬁ;'"Pérhéﬁs, some three dozen" have héd'any appreciable

"wfihflueﬁéé;ﬂﬂaidéd,b onsiderable media attention." §/ )
Such pHenﬁmenahaB'the?Charisﬁaqic Movement have crossed denomi-

national and ‘sectarian lines, flourishing even in mainline churches

ia, sp dkingfin:tbﬁggéé)mfReligioué:éuits and new religi- -

en against this general climate of belief (in




CRS~4

In the New Testament (I Cor. 12: 8-11 and Zé), it refers to thése
"g{;:; of grace" with which God the Holy Spirit endows and so empowefs
the faithful., Gradually it came to be ‘used of strenge:phenomena maé-
ifest at worship, especially glossolalia (speaking in tongues), pheé—
omena subordlnate to the authority and good order of the church. ﬁax
Weber 1ater distinguished three sources of authdr;t?:in society: t{a—
ditional,frational (bureaucratic),’and ehariéﬁhtic.“]/ For him, cherisma
_'isethat.ettreordinary power inherent in a pefeeh by virtue of naturel
t;ienqeﬁmehte;" In current popular use, it is v1rtua11y a synonym-for a

- 'dominating or " magnetlc “or "dynamlc peraonallty, emphaslzlng self{

' ﬁ:aufenOm"“ae, g vnstfthe Weberlan sense of spea_lng in the name of

m;"fhe:dt.:f"' ;the Judgment of’ Harrlet thtehead and- others

" have benef1tted from the "overflow of the g




William J. Petersen has suggested nine factors at work iﬁ soci?ty
and condﬁcive to new religious movements and ideas, 9/ though not ail
are equaiiy significant or valid: 1. .a sense of disillusionment witg
American life and institutions, 2, a feeling of dehumaﬁization wrouéht
by;$¢ieﬁtific_and‘ggchnological advance, 3. the impact of the drug%
culture, especially th; gﬁliuciﬁogena,.h. culturai."future fright",%
anxiety regarding the stabilities of life, 5. the breakdown of the
family and its values, 6. thé_ipfluence of pﬁﬁﬁlai culture (music, :
thééméﬂi;) ;n néw forms of religious e#periéncé; 7. the appeal of

':pé§65616§§.aﬁaﬁthe36CCu1t (cf.; the mystico—s§§ﬁa1'1iberati6n cele—i

l?'bEAteH.iﬁ{No . @fbtown and others), 8. the weakening of traditional }

ﬁ reliéioﬁ;iﬁ the churches, and 9. ecology and*tﬁé“ﬁystique of Nature,.

'Taken together with ideas often removed from their historic cultural
”cbﬁtexﬁ;(vii;;{féincafﬁﬁfibﬁ);Qtﬁése constitute the context in which37:

the afﬁéﬁis5ﬁ'P“1t1¢@m§§éﬁéﬁf§fié“intensified.
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II. Dintinguishing Characteristics of Cult and Sect

The words cult and cultus, in origin, refer to any systematic

corpus of rites or ceremonies proper to religious worship (as the cult
of ancient Israel, the cult of Apollo, etc,). Emphasis is on the éx—
térnal aspect of religion rather than its inmer ﬁignificauce'or trﬁth,
provided that distinction is not overdrawn. Cultus is t;adi;ionai?y
‘used of éeremonialrveneration (as to a saintsbr image), though in—?
creasingly replaced today by cult. The usagé of cult and cultus i#
Englzsh dates from the 17th century. In Fecent times it has been ;

common Journal1st1c practice to speak of almost all. rellglous bodies

as[churches_'r’sects, whereas cult has acquxred -a new and dlstlnctly
pejorative meaning — viz., any religion regarded as unorthodox or;
eveh_éﬁuribua In this special use oﬁﬂcult,;the word is intended

jpth-embtace'all “fringé" or“"mafginal" religious movements outside a




into which one is born (inclusive in membership), which maintain a
1ifeiy_sen§é of tradition and continuity with the past, have an

inherited -or received confession of faith or liturgy, a polity (sac-

'rameﬁt and'éfged), and ha#é.a positive'éiéﬁ of nation and culture.
In d;ﬁ#fagé;;the "sect typé" refers to religious bodies exclusivg
.“iih m;ﬁgéighi?r(eﬁphaéziingﬂﬁrigﬁfﬁ,belief aud.béﬁaviéﬁf), seeking
'1_£6 restoréfpﬁfity of "primitive" doctrine or'prééﬁiée;'marked by
zlétri¢t di#éipline, ponconf&fﬁiﬁg to £he world, aﬁa*feserved (if not
Tj ;;§gative)_ﬁb§g;d.tﬁe:State'éﬁd culturail ife;t_A;;hifA'claésification,f
ﬁiétiél;;;gﬁ;é_intéﬁﬂéd:td iﬁclu&éithose re id&éfﬁodiéa ﬁhich'seek

-direct and ummediated access to the divine, the "shamarnistic ground

th he disestablishment and démdﬁrafizgtiOn of

}abpéhféd,"meﬂidtihg:bétﬁéén the tra;7'
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aecepted belief. Cults are described as emall in size (but‘not neces-
sarily); lacking a highly orgamnized structure (usually), emphasiziné
charismatic leadership and mystical erperieﬁCe, and deviating fro@
thosertreditional ritee‘and'doctrines which sects oftenﬁaeek to restore
in "purer" form.__ While sects are prlmarlly concerned wlth the sp1r1tua1
needs of individual helzevers (as agalnst the ‘church's concern with
ecclesiastical and soclal order), the ihdxvidual is absolutely crecial

to the cult and its "purely personal ecstatlc experlence, salvatron,

COmforts and mental or phy31cal heallng (a :agalnst churchly concern

for the malntenance of rellglous structure 1n550c1ety) For Troeltsch

?secte tended to*become churches (or, in Amer1Cahfuse, denomlnatlons -

So, too; one can dieeerh'a tendeney.infsoﬁ
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group and its tradition. 12/ In contrast, the cult draws its inspiﬁatiOn

from other than the primary religion of the culture, It is usually world-

denying‘aﬁ& unique, and its rites may seem "bizarre". Cults may be ?1assi~
fied as utopian, millenarian (the association of Chriét's Second Com;ng
witﬁ a thousand year reign on earth), messianic, and nativist (conacgoualy
cuiturél-nétionalist or ethnic in character), all seeking “revitalizétion"
through the visions of a charismatic leader, The seﬁée of "relativei

deprivation" or loes, social strain or disappointment or frustration,

Howéver, no theory does justice to the complex reality of cults,

which aféfﬁdfzmﬁﬁdiithic in character, 13/ Eﬁpﬁaéis on the occult, the

|
L S ) : l
engenders "crisis cults" in response to the traumas of society, . \

ane does indeed make for "privatized" religion,:

but many cults defy s1mple analysxs. cf., Baha'i, syncretlc, 1nnovat1ve

'T-and hlghly ethlcal-mlnded New Thought 1ncorporat1ng non—rellgous'

_elements,°optzmlst1c, pragmatlc,

gxtrovert1ve, and contemporary "self"

'cults whlchmconcentrate on ego-centerlng non-soczal obJectlves.




CRS-10

are in the West or in the East), suggests a three-fold ideal typology:
l. illumination or mystical cults (such as Theosophy), 2. instruméntal
or self;edjustment cﬁlts:(epch as Nee Thought, and Soka Gakkai), ;hich
often take on sectélike-chatacteristibs, 3. service-oriented culté, a
tenéency‘present to varying degrees in most cults (cf., the churcé—like
'eeﬁeeésdof such ihstrumentalist groups ae'Seieetology, Transcendeetal
Meditetion, and the Unifice;ion Churcﬁ)..!ﬁ?i.

ieeeb ﬁeedleman had diVided cults intoéfwc broad categories: 1,
eyapgeiical ofioutward—reaching,'and.2 psychologlcal or centered 1n

eeif;éﬁe;eﬁeeé}{léj Three rather dlfferent categorles are proposed by

Fredeiiekaif&ﬁTﬂl. congregatlonal (assoc;ated w1th a transcendent

ults.

These and other ventures 1n deflnltlon and




or "emissary"
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religion, associated with "conscientious man", from the

ecstatic experience-oriented or "exemplary", associated with “expansive

man", he defines cults as groups derived from the experience of one

or e_few}individuals, whose superior, ecstatic imsights into a_noné
hietogicei; nonwte?pora; rea;ity can be communicated through interm;d—
ieries;ftﬁﬁan or superﬁEEuralfot'both.' Thie;definition ie inclusive of
almost‘eferj teligious_group in Ametica outeioe the normative Judaeo-

Chriétién tradition (exoept for those religious communities, usually

i 1arge1y et n1c—baaed whlch represent normative expre831ons of other

.,j re11g1ous tradltlons - Buddhlst Hlndu, Islamlc, and the 11ke)

Prob'b'y the alngle most dlstlnctlve characterxstlc of the cults

isitheir“BYnCretiﬁm?(the fusionfor coalescenoe“of different forms of

| 'Generally small, often ephemeral, and usually

However;.

the_malnstream of bot ;re11g1on and soc1ety.




Supernatural helpers

The. desire to be '"modern", and the use of languages
derived from the sciences

A reaction against orthodoxy in religion and science
_Eclecticism and syncretism

Ao ultimate monistic, impersonal ontology (except im
those groups with strong.theistic belief, such as .the
Hare Krishna, and apocalyptic- fundamentallst Christian
groups of the cult~type) s

An opt1m13t1c, success—-oriented, evolutlonary world-view
(though cults, in time of crlals, tend to movVe toward an
-apocalyptic~sect direction) : ‘

A;Heallng of body and mind

Maglcal technlques (often agsociated wlth:altered
'consclousn"s) -

‘An entry_and 1n1tlat10n rxte, requ1r1ng separatlon and
commltment

A-sgcrea{

Psychic power




the Children of God, and the Unification Church). 18/ Moreover, cultic

movements are seldom static, and many groups which began as "cults" bave

_betome'"sects", even as “gsects" have become denominations or churcheb.
One need only cite the hlstory of many rev1vallst and "hollness" move-
ments 1n Amerlca. 19/ (Characterlstxcs of "cult" and “sect“ are con—

trasted in the Addendum on p. 44 )

18/ See, “for example, the d1ffer1ng treatment of the Unification
- - ‘Church in John Lofland's Doomsday Cult (Prentice-Hall,
1966, Library of Congress.BL53.L6) and Frederick Sontag's
i ‘Sun. Myung ‘Moon and The Unification Church (Abingdon,
“-;}1977 lerary of Congress BX9750. 84566), ‘the: 1atter Te—

1 in Pentecostalism (Harper and
of Congress Bx8763 NS).; A 81m1-




o Manichaéanlsm

_.1nnumerab1e
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III. Religious Cults in History

Religious cults have flourished throughout history, particularly

"in times of disruptive social and cultural change when the authorify of

traditional imstitutions is weakened. Such "deviant" movements are
sometime% both pqiitiqal and religious in character, (4. partlal 115t1ng
ofrcoﬁtéﬁporary religious cults in the U.S. and abroad is given 1n5the
Addendum “on p, 45.) |

Perhaps the most famous example is the Hellenistic -era (late Graeco—

Roman soc1ety), marked by the decline of older religions asaoczated with

the Roman Imper1a1 State, and the rise of mystery cults AMithraism,

'ﬁd'early Christianity).’ This period -~ characterized

' by lebert Murray as one of "fallure of nerve" 20/ ~- gaw the emeréence of

'"gods many and 1ords many" (1 Cor. 8:5) offering to 1n1t1-

ates:cultlc de11verance from the demonlc pawers of fate and death. The‘
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In the Middlé Ages, especially duriﬁg the 12th to l4th centuries
iﬁﬁits of ali'kinds proliferated, embodying both religious dissent and
so&ial pfotesti the Spiritual Franciscans (including the Fratiqelli
and Hi;ﬁ;é1i£es); the Tempiafa (éccused by their enemies of cultic

heresies); radical movements to such as the Pastoureux Crusade in

_125iftiéajb§,a.étraﬁ§é "Master 6f:ﬁungary"), ghh“Amaﬁrians,'the Flag-.
ik.:ellanps,_fhemﬁéﬁcers, the Picardians (Mediaevai?ﬁdvb;ates, like the .
5??2nd;§éntd;§{A&hmit¢§, of'ritﬁal'nudism); and théjdualist~gnostic
..:Aibigénsiﬁﬁésor Catﬁari. fﬁére was an endless f;ﬁd;;groundﬁ of sectsé
' _fé#;;e;téa9yi£éé;é§d ﬁfactiéeé“de;iatéd from religibﬁs-(and'cultural)
.' i6f£§§a$;§;”;££éﬁ_iﬁiasys regarded as immoral and iiéf?é; ‘Many were
iiiéné;iag,ﬂprocla1m£ﬁg_the’imminént end of tﬁéiﬁs}ld (cf., Joachim
'>535*5i55;5; '”' _ . .
Sinilar movements flourished at all levels of society during the
heﬁfﬁaﬁ}iii;;i;aiﬁéwédﬁé of?théﬂm;sﬁ .

o the occult "sciences" (cf., Agrippa

~and the




 the scene of revolutionary violence by the "left-wing” of the Ana-

baptist moeement, who combined religious ﬁith socie-political dissent?
Imbued with wild millenarian ideas, various groups sought to ofer=" ‘
throw "the kingdoms of this world" (cf., the theocratic rule over
Munster_by the fanatlc John of Leyden, marked by cruelty and sexual
excess; the’ role of Thomas Munzer‘s rad1ca1 sectarlan teachlng in
the Peasante' Revolt; and the apocalyptic commueisﬁ violently espouseé
hy the Zw1ckau Prophets, eventually put down byﬂLether hlmself).

The 18th century (espec1ally in France), the age of the Enllght—i

Ieﬁﬁent saw'the appearance of movements relatedito the alternatlve.

reallty tradltlon ’hlch are clearly contlnuous thh cults in present-

d”the_ enthusxasms assoc1&ted wzth such flgures
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tality, kingly origins, and numerous illustrious . incarnations in thé -
past, In 1930 he is sald to have appeared in America to Guy Ballard
near Mt. Shaata, as the "Lord of the 7th Ray", one of the Ascended
Masters of Modern Theosophy (Ballard's account was published in 1934

——- 1n—UhﬁErled @ygterxea). As the "Mlghty 'I Am' Presence", St. Germaln

. was, in effect Americanized. 25/ The I Am mcvement which waxed and

then waned in the late 30's (after Ballard 5 death as well as coatly

and damaglng 11tlgat10n) has recently taken on new life under the

. 'leadershlp of the California "World Mother" Ellzabeth Prophet,

.founder of the Church Un1versa1 and Trlumphant who claims to be in

;1cont1nu1ng'c'nt :iw1th St. Germain and other Masters. 26/

The 19th1 n Oth centurxes ‘have been marked by an upsurge of

new rellg1ons and rellgloua culta throughout the world many seem-?

ﬁlngly assocxated wlth soc1al dxsruptlcn, rapld change, and pOlltlco—?

ellgloua-a11enat10n' in Lat1n_Amer1ca and the Westhndles (the -

‘Rastafarians

‘wh worahlp Halle Selaas1e as God and spirltlst" calta;ff




lanesian Cargo cults}, and in North America (the "Ghost Dance" religion
among American Indlans, and numerous Black-orlented cults). 27/ W1thout
exception, these movements tend to be highly syncretic, 1ncorpora€1ng

in eclectic fashiom eiements from maﬁy sou;ce;l traditional and médern.
The& are invariably characterized by-an apo;alyptic or eschatologfeal
7éﬁph;si§ (pféciaiﬁing a "hidden" teaching of the world's imminent ;nd and
of judgment), charismatic leadership, diviﬁation, faith healing, aﬁd
Qpiritigm, usually associated with social or humﬁnitarian ideals, mutual
hglpfplness, and a sense of special virtue or rightousnﬁss. Many are
ééen-éé I-'r:e]'.igioim'.o.f the_oppfeséeaﬁ i.e., of gfoups or peoples wﬁo feel
their tradxtlons and folkways to be undermlned or dlslocated in -some way.,
©. This na;zqngll ior ethnlc response-to‘external stxmulus is strlklngly
evidéﬁgiiﬁéth 1! i P 1ng Rebelllon in mid- 19th century China, whose leader
proclalmed h1mse1f Son of God (and brother to Jesus) fusing Cﬁrlstlan

and tradltlonal Ta01at bellefs in a radlcally egalltar1an movement of

'llglous'and soc1al protest;' The “Boxers" townrd the:end of the century




ﬁ“belief in.supernatural or magicai protection., Thus, the Mahdists, whose
uprisinéiin the Sudan during the latter part of the last century (#lso
étrongly'pdlitical and social as well as religious in character) déeply
iufluéﬁq;& the surrounding areas in Africa, taught that the Dervis;es,
7(§hdtﬁhéir F;iba{_aliieé) could not be defeated in their holy warf;re
againééﬁfheir enemies;"UOnly'ﬁith great reluctance did the Mahdi a;m
his f&fées ﬁith modern weapons. 29/ Similariy, thousands of Musli@ and
native'(pagan) tfibesmen who revolted againsﬁjGegman rule in East Africa'

(Téngan§ik;; now Tanzania) in 1891 énd'agaiﬂ“in 1905 were slaughtered

in §ﬁféi&§1“5ﬁté¢E§ against gunfire, in the belief that enemy bullets
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' In the words of an eminent historian, H. A. L. Fisher: 31/

One intellectual excitement has, however, been denied
me, Men wiser and more learned that I have discovered in
history a plot, a rhythm, a predetermined pattern. These
harmonies are concealed from me, .I can see only one emer-
gency following upon another as wave follows upon wave, only
one great fact with respect to which, since it is unique,
‘there can be no generalizatious, only one safe rule for the
historian; that he should recognize in the development of
human destinies the play of the contlngent and the unfore-
seen,




Iv. Religioﬁs Suicide

Religious suicide issfound:ih various forms tﬁr0ughout'the worlé
insﬁimqét é#ery tradition. ég/ However; it has been especially assoéi—
atéd Qigﬁ feiigions that hold the doctrine of metempsychasis (ﬁhe tréns—

»”mmigféf;;ﬁ 6f sdulsjrbr.reincarﬁation, pafticularly in India (Hinduisﬁ,
Jainism, and Buddhism), but not in Orphlsm and other Greek or Hellen—

i 1st1c cults. The great monothe1st1c réllglouS”tradltlons in their

'_normatlve teachlngs - Judalsm, Chrlstlanlty, aud Islam —- have been;

unan1mous 1n thelr condemnatlon of su1c1de as a’ sxn agaxnst God and
'fifthe 'ommunlty-andlaiso in th31r re;ectlon of met mpsychosls (though

-_the be11ef_has fﬂ rléhed 1n all three tradltlon among heterodox




is sanctioned in those cases where it cccurs as an undesired,albeiF
foreseen consequence of an otherwise iégitimate action and under cén—
ditions necesaa?y for reasonable applications of the "double—effqoéﬁ
theory. Nevertheless, ritual suicide has been far from unknown iné

Christian history, usually associated with religious and social pré—

test, Recent excavations in North Africa confirm its practice (asserted -

in Gibbon) among the Donatists, a 4th century separatist heretical%

movement with political-nationalist overtones, whose circumcellion;a
(mafaﬁ&ihg‘bands) terrorized the countryside under the cry "1audes?Deo"
(prALse to God) tﬁey survived iﬁ the face of"fierce persecﬁtion uﬁtil
the Husllm conquest in the 7th and 8th centurles. 33/
In.medlaeval.Europe the mévement known" as Alblgenslanlsm or

Cﬁtharléﬁ, emb dylng gnostlc and dualist bellefs, spread from East

to West (under varlous namea —-'Paullczans, Bogomlla, Patarenes)




“to have been far from unusual, Buddhist or other Eastern (Iranian*
':iefldence has been suggested, but whereas for the Buddhist {and, in-

deed for the Indlan tradition generally) the world of matter is

easentlally unreal for the Christian dualist matter is both real

and 1nherent1y evil. Part of the appeal of the Cathari involved an%

element of social and rellglous ptotest and their rejection of proé
creativeﬁéexuality led to the sanctioning of unconventional and irreg-
L ular sexual practxces. 34/

Ru831a 1n the 17th century was swept by mass suicides (usually by

"'rgfbufhzhg) Oh:the;partiof "Old'Bellevers opposed to the 11turglcal revis-

.:ﬁ1ons ruthlessly 1mposed by the Petrlarch of Moscow (leon, 1608—1681)

Wer_of the State. The Raskoln1k1 (schlsmatlcs or
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In other religions and cultures, religious suicide has been regard—
ed as mefitorious. Mahavira Vardhamana, the reformer (and re—fouu;er)
of the Jain religion, a rigoruusly-ascetic faitﬁ'in which salvatioé is
atteinebleronly by monks, died ¢, 468 BC in the Sallakhana rite of%
seiffgtafvation,_geteing an example emulated by others throﬁghout :
Jainist history., His sometime eompanibn, Gdgala,gfounder of the
Ajivaka sect (eventually absorbed iato thejﬂiﬁduhtfaditiqn), likewise

‘starved_himself to death, having attained §e£feetion in ascetic diecip—

1iﬂes;~'For Jainism and the Hindu—Buddhisf'tfﬁdition in_genetal, renun-

c1at10n of all deslre, 1nc1ud1ng the deslre 'ffdeath mnst'ﬁrecede

'Ti_and d15c1ples £ Durga (Rali) 1n medlaeval Indla, eapeclally 1n the

”Q:Deeeeh,_assoc1ated.w1th thelatlc myst1c1sm rather than the a—thelstlc
tradltlon of the J81ns.'fThe anclent Hlndu practlce of sat1 (suttee)-“

the w1dow B su1c1de on: her}husband_s funeral pyrev was hlghly honored

though condemnéd by'the Sikhs and: by.modern“ﬂlndu reformersv' It should

4




‘whatever motive would appear to be in violation of thé Buddhé's pro-
-Ihibiﬁionj(in the Five Precepts) against any'taking of life, a prohi—
bition Qgsdciated ﬁith the.doctrine of loving kindness (metta) to ;11
beiﬁésiQﬁa; for‘that m#tter, shared with both Jainism and Hinduism;‘
',1444- -inmtﬁéi;;docﬁrine—of aﬂiﬁsafor non—-injury to any living ;hing. Ne;er—
theles;;;the practice_séémg to have won appf&Qal both in India and;
1ater,fihiChina, partlebecaﬁse of traditioﬂéfin.which the Buddha .
ié-saidA?O"ﬁ;§§isanctionedfit-(¢f., the sui;idé'éf the Monk Godhik;,
'T'_éﬁOJhads ﬁfaiﬁédffgleaaéiihfoégh meditatiénf;i¥ times and‘chosé foi
”aﬂuééﬁ;lt*Sﬁiéiﬁe.thefﬁeventh-tihé{rather th&nfféi17awajiagain} "thusg

‘act the s : they desire not life, having removed thirst and

féA-,“;aCEor&ing to the 4th century Hinayana teit

the Abhidharma-Kosavyakhya). 37/ -

f the Saddharma-Pundarika Sutra, the "Lotus -0




immolation sought to emulate the Bodhisattva in the "Lotus Sutra" who

after twelve years of preparation set himself afire as an offering of

perfect surrender to the Buddha. 38/
In Japan the Mahayana faith encountered an indigenous Shintn tra-
7d1t10n wlth its honorable practlce of rltual suicide or SeEBuku (hara-
kiri) and junshi (the su1c1de of a feudal. lord's ronin or retalners on
‘nLhis nﬁn death). The7latter practice was rEvived in the Yedo Period
~(1615-1868), stlmulated ‘by the popularxty of the cult of the 47 Ronzn,
:&eeply revered in Japan from 1703 to thls day. In 1422 devotees. of
}ithe the13t1c Sukhavatl ("Happy Land") secti:veneratlng Bundha as . Amlda

'lrse), drowned themselves whlle,chantlng the Nembutsu

rdé.tn deliverfthem torthe "Pnre'Land"); Howéber,fwhile

B Bnenfnbts:wer not unknown, they were never w1despread or generally

';fencouraged 39/"The savage peraecutlon,of Buddhlsm in T‘ang Chlna (Bth__v
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V. The Jonestown - People's Temple Cult

ifﬁe "people's Temple" cult was both like and unlike the ge;erality
ochﬁerican cults whose characteristics have been noted. 40/ It appears
to hace functioned oc at least two rather different levels, both cen-—
R _;teredhin the pgrsoqal leadership of James Jones. On ;hé cne haéd, it
was,a“celigious cui;,-proc;aiming Jones cé'God'and as the reinc;rnation

.. of Jesus Christ; here its strength lay mainly among its black fcllowers,

'._most Of themﬂclder (or very young) memberé;‘ On the other, it wés a

;polltlcal cult, proc1a1m1ng Jones as a klnd of Lenin or Marx re1ncarnate

F

';fand' ncorporat1ng various 1deas assoc1ated3w1th the "New Left" of the




CRS-28

‘Only" teaching of those Pentecostal Assemblies who hold that only the
Son is truly part of the Godhead or-perhaps indicating liberal relig-
ious views (characteristic of the Unitarian Universalist movement).'

Eventualiy.he established his own heavily politicized:church in the

rev1vallst-h011ness tradltlon, the Christian: Assembly of God, in 1953

1n‘Indlanapolls. According to a personal hlstory allegedly wrltten
by Jones in 1974 he had espoused "Communlsm _as early as .1950. 42/

Durlng thlB perlod his charlsmatlc personalltyﬂwas 1ncrea81ngly ev1-

In_1956 the name of hlS church was changed significantly, to

':3 the Pe0p1e_s_Temp1e Full Gospel Church.

Sometlme .n”the sixties he apparently vxsxted e and was pro-

_ found1y influenced by -- the Phlladelphla—basedqﬂol1ness cult, the

LfFather D1v1ne aceunlsslou Movement founded 1n'the early years of :

;theiGrgat_Depregs;oniby MgJOIfI:;DLVLBE (George Baker) As "Father M”iﬁ




*-The“People's Temple has been described as "an odd mixture of Malcolm X

and Father Divine", adding the more militant rhetoric of the later
civil rights.movement to the ekotih religiéus and humanitarian tenets
of the Peace Mzssxon. At any'faté; itfhas in 1964 that Jonés declared
‘himself to. be God before his people..44/ (D1v1ne dled the follow1ng
year.) It has been suggested that hlS re11g10us act1v1t1es were part
of a conscious technlque to advance Marxian causes- others claim
that hé was hlmself manlpulated by a Marxist grohp.around him.
Eventually the Temple was’ aflelated w1th the Chrzstlan Church
(D1sc1p1es of Chrlst)ii hnes was recognlzed as ordalned in that tra-

dltlon in 1964' t.should be noted that the D13c1p1es are strongly




and their teaching of reincarnation. The receptivity of Guyana to

religio-political cults such as the People's Temple was evident in its
welcome in 1972 tblthe "Héuse of Israel", a cult group led by “Rabb{"
David Hill from the United States, combining Marxist aﬁd religious_i
fhéﬁo;ib' The Guianas, ironically enough, have been associated witﬁ

Utopian traditions since More's Utopia: - here was the fabled Eldorado

[ S ——

of Voltaire's Candide and the legendary DeMérara of Waugh's Handfulé

 of ‘Dust, .

3 ¥The:Histo:y of the People's Temple cult over the past decade,

durihg wﬁidh.itntobk‘on.ita_;haractgr as, according to the Los Angeies

i Times, "a bizar of Marxism, Christianity, Democratic politics,
and socialism,” 45/ was one of steady movement sway from traditional
chiiétianiﬁéliEf:ahd toﬁard_thatlsecularizafion of Biblical eachatoiogy

aésociatedfﬁitﬁ"ﬁafxisﬁfideblogy.3 Joneéfmihfiﬁence'in‘San Francisco’
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" and allegedly negotiating for sanctuary for both the commune and its

;quﬁds in the Soviet Union. Much of his appeal in recent years was
2to people of upper m1dd1e—class background who, deeply concerned over
'socral problems, respouded to hig radicalized version of the ' soc1al

”gospel.ﬁ On'the other hand, he continued to play upon the religious

feellngs of hrs followers in heallngs, in the "worship"- services énd
hin h1s:c0nstant and interminable homilies. “At "anestown" to whlch
the cult moved in 1977 (followrng hostile artlcles in New West},

.aldﬁg'w1th"prine1p1es of racial and economiC*equality,'human service

nd.cooperatlve 11v1ng there ‘was man1fest (1n Jones) a charlsmatlc,

3t"supernatur"’HYPe of power whlch the communlty ‘believed could trans-

_iport them all_to another plane of 11fe hence the mass suicide

'"(allegedly en aged by murders) 46/

"Martyrdom for social 1deals

An ever o
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Attempts to explain the appeal of cults in general and the Jones
cult in pafticulﬁr usually advance psychological or éociological caus?s
or both, Thé'tenaency to I-'blm.ne"'-..(}al:i.fo::niaea a;ems iéast conviucing.?
while Califbrniﬁ may be péculiarly hospitable to the‘search fora"inst;nt

roots™ and personal satlsfactxon, symbolized by the 'couuter;cultureﬁ

image (Rock drugs, sexual liberation, and the" 11ke) it would be dif}

f1cu1t to. prove that the State breeds more v101ence than many other

areas of the world. 48/ Similar caution should be exerted when Amerlca

~&S a whole is 1nd1cted. Nelther blzarre cults nor mass v101ence are

pecullar to the Unlted States.
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of communal solidarity and moral consensus, Cults promise a'foretcste

now of a. longed-for ideal community in the future. 49/

In hls Sunday Mornlgg Aspects of ReLAg;ous Ritual, Michael Ducey

analyzes tradltlonal rellglous worshlp, 'mass ritual" associated wrth

"1nter-

sacred symbols, obJectlve revelatlon, and a stable cosmos, and
actlon ritual" ceﬁiered in the' 'shared charlsma of a we—éroup . Fér
the latter, "the trad1t1onal sources of ‘meacing giving and moral
author1ty have lost legltlmacy. The rcccltnisua kind of "do-it-E
"yourself" rellglon in whlch 'an emerging sub;ectlve and 'private!

'.rellglous sphere (may) lead to. the death of the church as a source

:'-of moral 'maps

.'50/ This view accords w1th Kenneth Brlggs study
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- The "high demand" made by cults (in terms of regimentetion and com-—
mitment), noted by Ronald Enroth, may fill the vacuum left by

churches unable or unwilling to assert moral and spiritual authority,

an atﬁitude which may also feed that "intolerance of ambiguity"
whlchvsurrounds cult leadershlp. 51/ Thus, "they (Jones fbllowere)
became as one with he1r 1eader, bellev1ng that he was, if not thelr
éod " at least their prophet ..." 52/ 1In theﬁPeople's Temple, the

rhetorlc of "Blble Belt" preachlng and the rhetor1c of revolutlonary

'7.soc1allsmswere fused in the person of Jamgs Jones as unquest1oned

"'tharLSmatlciadthbrity.
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VI. Representative Cultic Groups

Of .the many "cults" and new religions active in America, the

following, amcng the more widely-known, are representative:

1.- "I Am" movement, inspired by the Theosophical-Rosicrucian tra}
R _.;.“-difiou and founded by Guy Ballard (1878-1939) in California i;
1930; ¢laims to §§eak for Ascended Masters and to communicaté%
psyéhic powers through "decrees" of light from occult realm;
goal is "ascension" into Purified energy-state of joy and bliés.
2, .ﬁiﬁéﬁ—dérivgd*movements:

Ao iﬁfé?ﬁhtional Society for Krishma Consciousness, founded

in India by Bhaktivedanta, Vishnaite swaﬁiiand disciple of
the Chaipanya Krishnaite sect; teaches salvation through
dévotion}to:Kfisﬁhé'as supreme and personal Lord and chanting

}offéﬁélﬁﬁﬁfﬁﬁf“ﬁézé””rlsh h" (bringing joyful consciousness




C. Divine Light Mission, founded in India in 1960 by Shri Ji’
_ Maharaj and now headed by his yéﬁngest son, Guru Mahafaj.Ji,
who came to the U.S. in 1971; teaches mystical transmission of

r

liberating knowledge through devotion to the Guruj(the”Perfect

Maste:): medltatlon, and dlscourses, claims 50 000" in U S

"3. Nichiren Shoahu {Soka Gakkai), deriving from'Japaneée Buddhism

_ and founded by Maklguchl and: Toda in Japan in’ 1930 teaches ‘that

':Buddha—nature may be 1nvoked now for presernt b13331ngs through

ku brought to America 1n 3960 cLalms
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the source of matter, energy, space, and time, into "clear" (seif—
determined) state through "auditingﬁ and removal of "eﬁgrams" |
(stored memories); claiﬁs 3 million members; strong communal
ﬁaﬁily orientation., 55/
6. "Christian Heritage" groups ("Jesus People")"
.. A, n_The Way Biblical Rgsearch Center, founded in Ohio in 1950° s.
by the Rev, Victor Paul W1erw1lle, teachlngs based on Wlerw111e 8

: nterpretatlon of Scrlpture (antl—TrLultarlan, evangellcal),

f;empha81z1ng converslon, heallug, and speaklng in tongues' clalms




VII. Conclusion: "Cults" and Religious Liberty

The issues raised by deviant or marginal religious groups ——
the "cults" -- permit no easy resolution. They require a delicate
balancing of rights which touch upon the fundamental concerns of a
 free Eooféty, including religious liberty and freedom of worship;

"Freedom of religion," writes the Rev. Dean Kelley, "means freedom

to make commitments which others may believe to be mistaken." 56/ In
a notable statement Justice Robert Jackson, speak1ng for the Supreme

Court in’ Unlted States V8. Ballard 322 U 8. 78'”wrote: ".e.the_ price

of freedom of rellglon or of speech or of the press is that we must

qnipay for, a good deal of rubblsh." The prece-

;;reassurlng.'"lt would be dlsastrous for the. Government “in an“attempt_é_
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advocates religiously motivated armed rebellion against
society, that organization cannot claim immunity on grounds
of the free exercise of religion." 58/

The real problem arises in the vexing area of alleged coercion

by psychological means -- "brain-washing", "love-bombing" and other

technlques of manlpulat1on and indoctrination, According to some,

"the balande wou1d then appear to tip toward intervention" —- i.e.,

by Government to protect members of religious cults from themselves,
Ophers argue that such allegations of "mind-control" are "unsubstan-
tlated".and that "whatever can be doue in the-wa} of persuaslon (or
.dlssu351on) w1thout the use of .force would seem to be permlssable." 59/

It 1s phe“nature of religion — certalnly 1n1nearly all of its

hiétoric_expre381on§

- to assert a d1v1ne1y sanctloned authorlty

' bvér'bélieféfén'often in the most sweeplng terms.:"Do not think




CRS-40

«+.I hate them with perfect hatred" (Psalm 139: 21-22), Religious

movements which have broken radically with cultural and societal
norms have nevertheless so developed in history that they have made
significant'contributions to the life of the human community. The

example of the Mormons in l9th century America is 111ustrat1ve of

this. Hence, any official effort to investigate or regulate new

and emerging religions :must be semsitive to the whole range of con-:

cerns which bear upon the "cultic phenomena," .

:5'Théﬁsevére decline in traditional Judaeo;Christian institutions

and "the extraordxnary increase both in fuudamentallst church member—

W.Shlp andfthe_eXOtlc-cults,' cited by Rlchard'Marsden (who claims that

_ "about 2'000 cults.have sprung up within the last 15 years") suggest

ffitogether that ther s*a rellglous hunger-whlch-malnllne rellglous

ons have not beenrable to satlsfy.i The result has been'

and a breakdowu of "the unlverse of




"There is no mystery at all in the high correlation
between the mililennialist spirit in religion and that
same spirit in politics, for there is close affinity
psychologically between religion and politics and the
millennialist spirit in the two is drawn from the same
sources.“ 61/

What lebet calls "the secularization and individualization of

religion in the West" provides the context for the Jonestown cult:

Extreme behavior has been accepted for what it is ——
an opportunity to view society from an unexpected angle,
to perce1ve insights that otherwise might be missed.

‘When the dust of all the interpretations, from the

_psychologlcal to the economic, finally-settles, these
““extraordinary moments become the landmarks of history .
“because-they offer us a chance to test comfortable assump—
tions, However much the normal, the prosaic, and the
' recurrént may tell us, the unlque, the bizarre, and the
dlsturblng emaln the best proving grounds:for our con-
clusions: abo }human nature, society, and the temper of
’ tlme or place, 62/

~the Gallup Polls, the mass su1c1des and murders 1n

3 w ely followed event" 1n 1978, 63/ are attrlbuted




literature rather than academic speculation which may indicate the
nature and significance of the Jonestown cult -- Thomas Mann's Mario

and the Hagician and Joseph Conrad's Heart of Darkness, both portraying

men of great gifts corrupted by self-indulgence and lust for power,

Conrad's Mister Kurtz is caught by "the heavy, mute spell of the

wilderness —-- that seemed to draw him to its pitiless breast by the
awakening of forgbtten"énd brutal instincts,vby the memory of gratif
fied andvmonstrOus passions .... this alome héd beguiled his unlawful

" Mann's Cipolla

soul beyond the bounds of permitted asplratlons.
1mposes hxs w111 upon others: "the capac1ty for self-surrender, he
for the most uncondltlonal and utter: self abnegation, was

t_}but.théereverse side of the other power t0'willfhnd to command,"

tl;.Perhaps the’ meanlng to be- found in the Jonestown tragedy is

:FBESt«expteSSed]In_ ords wrltten elghty years ago by Wlnston Church111

aftér;the;overthr_' f:;thejSudanesetMahdlz'




take the places of those that die, as the acorn is nourished
by the dead leaves of the oak, the hope strengthens that

the rise and fall of men and their movements are only the
changing foliage of the ever-growing tree of life, while
underneath a greater evolution goes on continually. 64/

M—Qﬁfringﬁ,The River War (Longmans; London, 1902, Library of Congresé

Ccmieds




Addendum I:
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Cult-Sect Characteristics

2.

G relatlvely'small and short—

.

While ideal types are neither exhaustive nor mutually exclusiﬁe,

are often present:

Cult

Largely divorced from norma-
tive religious tradition in -
belief and practice and at
variance w1th larger religious

_communlty

hlghly syncretlc mlxture
of bellefa ‘and practlcea

individual perience and
satisfaction is basis for
membership and for unity

l.

:2.‘

3.

given the infinite diversity of religion, the following characteriétics

Sect

Intimately related to
normative religious

_traditions in belief

and practice, but in
"separatist" (purified)
form (re larger religi~
ous. community) :

central beliefs dérive
from normative re11g1ous
tradition

selective membership
based on commitment to
“"revitalizatidn" of
religious tradition

: durabilify;;dérivfhg

. from withdrawal yet. -

: COHtanlty w1th ‘normative

tradxtlon

and doctrlnal;teach;ng




" Addendum II: Religious Cults in U.S. and Abroad

 Thé féilowing list is necessarily incomplete:

(Mainly) U.S. and Abroad

----Living ‘Waters - - Children of God
Process Chiirch o ' ‘Rosicrucianism
Foundation Church of the Millenium Spiritualist churches
‘Church of Bible Understandlng Nichiren Shoshu
“:'The Way, . The .Truth, and The Life Subud
~7Alamo Chr13t1an Foundation Sc1entology
- Love’ Famlly i o . 7 Divine Light Mission
L KRingdom Vo1ce, Inc, o 7 " Prosperos.
'#ﬂAmerlcan Native Church . - _ Gurdjieff Foundation
: i G : Hare Krishnag
Un1f1cat1on Church
Satya Sai Baba
Meher -Baba '
‘Sivananda Yoga
‘Harihananda - Yoga : :
.Transcendental- Hedltatlon
- Theosophical -Societies i
Old Roman Catholic" ‘Church
(no ‘to be confused w1th#v.
. atholic’ Church)" :
leeral Cathollc, and
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"Addendum III: Organizations Concerned with the Cults

There is a sympathetic account of organizations engaged in "de-

programming" activities across the country: see Ronald Enroth's

Youth,; Brainwashing, and the Extremist Cults, pp. 188-199. He lists:
B the-fbiloﬁing:- -~

Citizens Engaged in Reuniting Famxlles
Return to Personal Choice -
Individual Freedom Foundation -
Free Minds L

'@'Haﬁy.suéﬁfgrOUpE:abpéaf from time to time undéf;these and similar

. titles. .

;O§§§Biﬁ§?§iéwpoints may;be examined iﬁ' Deproéramming"' A

~""“Book of Documents

publlshed by the Amerlcan ClVll Liberties Union,

':: 22 Eééf‘déth~§tree N. Y C., 10016 and in Lét Our Children:Go, by

*fTed Patrlck:.w1th-Tom Dulack) E p. Dutton N J., 1976 L of C

o TN
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